The Jewish Decalogue has not only been depicted in the Qur'an of the Middle Ages, but also was transmitted into the early modern era. The teaching of the Decalogue was one of the major biblical sources the 16th century reformist people adopted to defend their new religious movement against the Medieval Catholic tradition. In 
Introduction
The Pentateuch of the Old Testament contains two versions of the Decalogue originating from the same narrative of Moses . The Jewish Decalogue tradition has a long transmission history. The doctrinal teaching was an important part of the life of medieval and early modern people in the Middle East and Europe. The Qur'anic teachings of Surah and Surah Isra [17: 23-39] included the Jewish disciplines of the Decalogue in the Middle Ages. For the German reformer Martin Luther, the teaching of the Decalogue was the key ingredient of his new religious campaign against the social practices of the medieval indulgence policy of the Roman Catholic Church and its doctrine on indulgences. 1 general assembly of the Imperial Estates of the Holy Roman Empire held at Augsburg in 1518.
14 At the place,
Luther disputed that the papacy played no part in the biblical church, deprecating papal authority as an expression of the Antichrist.
15

The Catechism of Martin Luther
Afterward, Luther established a new church organisation between 1526 and 1529 and fostered the new style of worship. The reformer summarised and elucidated the chief tenets of the new faith in two catechisms: the Small Catechism and Large Catechism. They were innovative and ground-breaking, as the first one was written for children and the second was for pastors and parents. The Large Catechism (Große Katechismus) mainly consists of five entries on the Decalogue, the Apostles' Creed, 16 the Lord's Prayer, and the sacraments of Baptism and the Lord's Supper. The contemporary scholars have examined both catechisms, especially the Large Catechism (including the Latin version of the Large Catechism), from a number of perspectives. 17 Nestingen considers the catechisms, in particular, the section on the Decalogue, Apostles' Creed, and the Lord's Prayer, as cultural productions mainly addressed to German families. 18 The Small Catechism (Kleiner Katechismus) was interpreted as "a combination (of) oral and literary features to an extent which enables the conciliation of principalised literality with the possibilities and scope of memory-based orality." 19 Luther explained the sacrament of Baptism by reference to the theology of grace and justification, 20 while his own experience of prayer was one of the major subjects in the Large Catechism. 21 The question one wants to pose is whether Luther's treatment of the Decalogue in the Large Catechism is polemical, that is written to contest the position of the Roman Church. 22 Is there textual or testimonial evidence that allows one to discern the religio-political argument that Luther addressed to his followers? In the year 1529, when the Roman Emperor Charles V, together with Pope Clement VII, tried to put an end to the protestant heresy, Luther launched the Large Catechism to assist in the formation and cultivation of reformed congregations. The reformer not only produced a number of sermons and pamphlets, but also assigned his colleagues Justus Jonas and John Agricola the task of composing a book of religious instruction for children. 23 Philip Melanchthon was also required to compose the "Instruction to the Visitors of the Clergy in the Electorate of Saxony." 24 exercised at the Catholic organisation for hundreds of years. For instance, the movement of the counter-Reformation that had launched before 1517, pursued "new religious orders, missionary activity, the founding of institutions to care for the sick, poor, and homeless, and a general effort to teach and preach to the laity," for their own reform. The "Introduction" to Luther's Large Catechism reflects that Luther's conviction that the new evangelical churches, having achieved some measure of external stability, now needed to be strengthened internally. The "Preface" mentions that reformed pastors and preachers have been negligent in the cultivation of a proper spiritual attitude. Their condition was depicted as, "they used to be under (the religious order of) the papacy." 39 Luther characterises many of them as still beholden to the papacy, and he responds to this unfortunate situation by questioning the authority and sincerity of the papacy in the teaching of the Decalogue. The leaders of the traditional church were also criticised as that "they (the bored, presumptuous saints) evidently consider themselves much wiser than God himself, and wiser than all his holy angels, prophets, apostles, and all Christians."
40 Thus, the encouragement of Luther for his new evangelical churches was demonstrated based on the criticism of the conceit of the Latin Church leaders. The papacy is roundly criticised in Luther's commentary that attaches to each commandment of the Decalogue.
The Commandments to God
Luther taught from the start of his career as a reformer that the first commandment portrays God as both strong and desirous of worship. 41 The commentary emphasises that God will avenge Himself upon His people if they turn away from Him and He will not cease to be angry until the fourth generation, even until they are utterly exterminated. Therefore, God is to be feared, and not despised. 42 The reformer illustrates his case by invoking the counter-example of the idolatrous Roman papacy. Rochio. 45 The ritual of selecting patron saints and the idolatrous worship directed toward them are seen as a serious problem within the Catholic Church. Luther deprecates such practices, comparing the churchmen who encourage them to sorcerers and magicians:
Here belong those also, as, e. g., sorcerers and magicians, whose idolatry is most gross, and who make a covenant with the devil, in order that he may give them plenty of money or help them in love-affairs, preserve their cattle, restore to them lost possessions, etc. For all these place their heart and trust elsewhere than in the true God, look for nothing good to Him nor seek it from Him. 46 With regards to the phrase, "taking the name of the Lord, thy God in vain," the people of the Reformation were reminded that the greatest religious abuses occur in spiritual matters pertaining to conscience. In this regard, the historical character of St. Nicholas 47 was introduced as the target the children formerly were accustomed to fast and pray for. The name of the saint that was quoted in prayer among many votaries, instead of the name of the Lord, was seen by the reformer as vain. Further, Luther depreciated the Sabbatical commandment, for he believed that the rite had been enjoyed not for Christians, and certainly not for reformed Christians, but rather, for the Jews of Israel. His co-religionists were taught that Jesus Christ has made it free for all his followers. Yet, Luther urged everyone to keep it, because this exercise in the Word is more pleasing to God than any work of hypocrisy. 48 Thus, in his comments on the first three commandments he warned against the tendency of focusing on the legends of the saints than on the deity of God: "to have a God properly means to have something in which the heart trusts completely… to cling to Him with our heart is nothing else than to entrust ourselves to him completely." 49 The religio-traditional attitudes of Catholics that disregarded the grace and mercy of God were prohibited for the life of the new faith community.
The Commandments to Men
The other seven commandments are related to one's fellow men. The reformer taught that God has placed special emphasis on honouring one's parents, above all estates of fatherhood and motherhood. If God's Word and will are being closely followed, then secondarily, nothing shall be esteemed than observing the word and will of one's parents. Yet, this one takes price of place after obedience to God, and as a complement to the first three commandments. Here, Luther demeans the dignity and honour of Carthusians, monks, and nuns and argues against paying them honour: "Oh, what a high price would all Carthusians, monks, and nuns pay, if in all their religious doings they could bring into God's presence a single work done by virtue of His commandment […] ." 50 The teaching of the fourth commandment was encouraged to the young, but Luther also evaluated that "it has not been esteemed and taught hitherto under the papacy." 51 Furthermore, the fatherhood was introduced in three species: fathers in blood, fathers in office, and fathers in spirit. Fathers in blood designated those to whom falls the care of family; fathers in office were they who care for country. Those in the Papacy were depicted as the spiritual fathers. They have had themselves called thus, but have failed to perform this paternal office. 52 Luther indirectly satirised the irresponsible behaviour of the Roman Church leaders for their lack of spiritual sensibility. The spiritual fatherhood of the apostle Paul was illustrated for the comprehension of his reformed followers:
When we are slandered, we answer kindly. Up to this moment we have become the scum of the earth, the refuse of the world. I am not writing this to shame you, but to warn you, as my dear children. Even though you have ten thousand guardians in Christ, you do not have many fathers, for in Christ Jesus I became your father through the gospel. Therefore, I urge you to imitate me. (1) (2) (3) (4) (5) (6) (7) (8) (9) (10) (11) (12) (13) (14) (15) 53
The fifth commandment states that no one should perpetrate any evil deed against his neighbour and that "under this commandment not only he is guilty who does evil to his neighbour, but he also who can do him good, prevent, resist evil, defend and save him, so that no bodily harm or hurt happen to him, and yet does not do it."
54 The followers of the new reformed movement were required to practise and inculcate this teaching, but Luther here indicated that this message would not be preached for monks of the Catholic Church. The monks were seen to mock and delude the world with a false, hypocritical show of holiness. Luther accused them of throwing the fifth commandment, indeed, all the commandment, to the wind, as if they did not require truly to be taught. The monks of the traditional church were decried that they shamelessly proclaimed their self-serving behavior and hypocritically boasted about their ostensibly perfect lives. 55 The internal conceit of monks, in contrast to true Christian parenthood, was thus what mainly concerns Luther in this teaching on the commandment: "Honor your father and your mother." Luther's commentary of the sixth commandment, likewise, implicitly condemns the ubiquitous sin of adultery as the most common form of unchastity in the era. Marriage was sanctioned by God, and as such, husbands and wives were obliged to conduct themselves with the utmost seriousness of purpose. 56 Luther therefore endorses marriages, even defending it from all who dismiss it out of hand, despite it, or hold it in disrepute. The reformer metaphorically stated that the commandment had been misconstrued by the blind world and by the misguided ecclesiastics. The commandment, "You shall do not commit murder" was emphasised to be applied whether they be that of emperor, princes, or bishops. Further, for the singlehood of religious leaders (not getting married), Luther disagreed and pointed out that the popish rabble, (celibate) priests, monks, and nuns, were in contravention of the sixth commandment. On the contrary, he encouraged his protestant people to Luther, 19. Elton, Reformation Europe: 1517 -1559 The sexual depravity of the church is also reflected in this commandment through the encouragement of marriage which is seen biblical. Number 208, Fischer, The Large Catechism of Martin Luther, 20. avoid monastic vows, for there will be a continual burning and secret suffering which can only be assuaged in the married life. Paul's injunction where husband and wife should love and honour one another (Ephesians 6: 2) was invoked to support Luther's personal will on this commandment. Therefore, Erik M. Heen asserts that Luther himself followed Paul in the context of the Law.
57
With regard to the seventh commandment, "You shall not steal," there were metaphorical expressions of "swivel-chair robbers," "land-and highway-robbers," "not pick-locks and sneak-thieves" who snatch away the ready cash in the early modern time. The leader of the Reformation continuously attacked ecclesiastical office-holder who behave as if they were great noblemen, and honourable, pious citizens, and yet seize every opportunity to rob and steal under a good pretext. He excoriated Charles V, whom Luther considered overly beholden to the order of Pope Clement VII (cousin of Leo X). The fellows of the Roman emperor, like lords and princes who daily plundered not just a few towns and cities, but all Germany, were also condemned as the great powerful arch-thieves. The current pope was portrayed as the supreme protestor of all thieves: "Yea, where should we place the head and supreme protestor of all thieves, the Holy Chair in Rome with all its retinue, which has grabbed by theft the wealth of all the world, and holds it to this day?" 58 Luther spiritually designated them the greatest thieves in the sight of God, and assured the readers that God, who sees all things, shall justly punish these malefactors. According to Luther, the eighth commandment, "You shall not give false testimony against your neighbour" was a principle commonly observed by the Jews. 59 Nevertheless, it was also encouraged that everyone must always come to their neighbour's aid. The notion that one must respect one's neighbours, whether they are husbands, wives, children, or servants, applied not only the secular, juridical sphere, but also spiritually. Regarding secret sins, when they are made public, the person should be prosecuted. Here, the pope was reproved for teaching false doctrine and thereby bearing false witness throughout the world. 60 The reformed people were informed that the pope publicly bore false witness against his people through official teachings. In particular, Luther skewered the poisonous tongues of false, self-appointed saints:
For when a matter is public in the light of day, there can be no slandering or false judging or testifying; as, when we now reprove the pope with his doctrine, which is publicly set forth in books and proclaimed in all the world. For where the sin is public, the reproof also must be public, that every one may learn to guard against it. 61 While Siegfried Kreuzer argued that the book of Deuteronomy is one of the most influential books in the Bible and in Church History, Martin Luther had understood the Hebrew book as the most comprehensive exposition of the Decalogue. 62 Luther and the Catholic Church largely followed the Pauline-Augustine order of the first eight commandments. 63 For the ninth and tenth commandments, however, Luther diverged from the Catholic Church, instead using the word order of Exodus 20:17. 64 The two commandments are understood to be given exclusively to the Jews, even though in part they concern Luther's followers. These last two commandments were understood as directed specifically against Jewish transgressions, since among the Jews coveting a neighbour's wife, man-servant, maid-servant, house, land, livestock, or anything that is his, was considered neither a sin nor a disgrace. By contrast, Luther stated that the last commandment, though flouted by roguish men, is observed by truly pious folk who wish to be known as sincerely honest and upright. 65 The
Markan narrative of King Herod, who took his brother's wife while he was still alive (Mark 6: 14-29), was seen to allude indirectly to the rapacious authority of the Rome Church for the followers of the reformation movement. Luther additionally reminded his readers that the pope and his followers were not only envious of everyone else's good fortune, but also miserably avaricious.
Conclusion
The Lutheran reformative interpretation of the Decalogue in the Large Catechism clearly functions as a religio-political statement against the decadence of the Roman Church, even though the larger catechetical context was an exhaustive account of Christian ethics applicable to the members of the new reformed movement. Martin Luther subscribed to the theory of natural law, which he cites to impugn the traditional Church's legalistic reading of the Ten Commandments. 66 The reformer insisted that his early modern German co-religionists strive truly to live according to the Decalogue, which he treated as a compendium of divinely sanctioned doctrine. The first commandment was for Luther the chief source and foundation for all the rest. In this regard, the names of St Apollonia, St Lawrence, Sebastian, and Rochio, were criticised because the worshipful reverence devoutly bestowed on them, instead of the name of Yahweh. The dishonourable behaviour of monks and nuns, especially the Carthusians, contravened, in Luther's view, the paternal office of spiritual fatherhood that must be exercised by ministers and their congregations. The monastic vow of celibacy without marriage did nothing but encouraged a hypocritical show of holiness. The prestige of the pope, indeed the entire Holy Office was accused of bearing false witness against the whole people of Christianity. Luther's reading of the last two commandments of coveting neighbours including their wife and possessions, was less explicitly anti-Catholic than his approach to previous eight commandments; nevertheless, he railed with bitter irony against "those desperate saints who dare to invent a higher and better life and estate than the Decalogue teach [es] ." 67 Thus, Luther's treatment of the Decalogue in the Large Catechism, is firmly grounded in religious ideology and his hopes for the newly reformed Christian movement.
